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This edition of Waiapu News is of special 
significance, as you will very soon become 
aware, as you read on. In fact this is a 

‘bumper’ edition so that we can share more of 
the story of the apology offered by the Anglican 
Church to Ngā iwi o Tauranga Moana on December 
1st, 2018. Included are the full text of the apology 
in both Te Reo Māori and English as it was read to 
those who gathered in a large marquee on a very 
wet and windy day; Bishop Andrew’s address 
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highlighting the unbroken chain linking the 
office he holds as 16th Bishop of Waiapu back to 
the first Bishop of Waiapu, William Williams; the 
full text of Dr Alistair Reese’s address explaining 
the biblical and historic links to the loss of land 
for local iwi, in what is now the Tauranga CBD; a 
short history of missionaries Alfred & Charlotte 
Brown, Alfred being one of the central figures in 
the disposal of the Te Papa Mission lands to the 
government of 1866.

With the retirement of the current 

Editor, Adrienne Bruce, Simon 

Hendery takes up the role in 2019 
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From Bishop Andrew

What do you do when the river you have been canoeing 
upstream runs out and you end up holding onto a paddle, 
faced with climbing a mountain?

Many of us across the diocese have been 
exploring this conundrum as we dip into the 
wisdom and challenges of “Canoeing the 

Mountains” written by Tod Bolsinger. Tod is on the faculty 
at Fuller Theological Seminary where he teaches practical 
theology and has oversight of vocation and formation. 
The problems of having set out on a voyage on the waters 
of a river only to find yourself scaling high mountains all 
in aid of completing a mission to find a pathway from 
river source to open ocean are the realities that faced 
the historic Lewis and Clark expedition of the early 19th 
Century in the USA. The story of this expedition complete 
with all the challenges and surprises therein plays a pivotal 
role in Canoeing the Mountains as Bolsinger frames the 
experiences of adaptive leadership by Lewis and Clark in 
the light of the challenges facing the Church in this part of 
the 21st Century.

At first glance you may be drawn to wonder what parallels 
can be drawn between the Church of today and a group of 
military trained explorers from 200 years ago in the USA. 
The gifts and insights of Bolsinger are revealed through 
his paralleling of a pivotal moment in the Lewis and Clark 
journey and then his exploration of the theme of adaptive 
leadership. 

The moment in focus is when Lewis and Clark, having 
paddled their exploration canoes up the Missouri river 
reach the source of the river high in the hills. Having 
traversed the wide-open plains and rolling countryside 
from the east, starting their journey in St Louis, the 
expedition were hopeful that in order to complete their 

mission and plot the waterway that would lead them to 
the Pacific Ocean, they would find the source of another 
river to paddle west. The defining moment in the journey 
is at the source of the Missouri as Lewis and Clark face the 
daunting reality that the future that lay ahead of them 
was nothing like the past they had known, nor anything 
they had prepared for on setting out on the expedition. 
At the crest above the source of the river they could look 
east to where they had come from with familiar plains 
and countryside, recognizable, known, familiar territory. 
The view to the west was foreign, intimidating, high harsh 
snowcapped Rocky Mountains.

In this moment Lewis and Clark and their expeditionary 
team needed to make a decision. Would they return to 
President Jefferson with defeated hearts and minds and 
report that the mission was incomplete? Would they 
continue with the mission at heart and find a new way to 
adapt into the terrain that lay ahead of them?

The team took the second approach and responded with 
courage and determination, ultimately succeeding in 
completing the mission, marking their place in history. 

The parallel for the church is not so much about using 
canoes and mountains as a metaphor but rather looking 
to see what we can learn about leadership from the 
experiences of these explorers. The metaphorical parallel 
is drawn from looking at the experience of the moment 
when the explorers looked west and realized that their 
future was going to be nothing like their past. The terrain 
was different and the skills to navigate and explore that 
terrain would require adaptation from what they had 
known in the past. The terrain required the explorers 
to befriend and seek assistance from others who were 
already familiar with this landscape.

The challenges facing the Church today will require us to 
hold onto the mission that has been given to us by God. 
To proclaim the Gospel, nurture believers, serve others, 
transform injustice, care for creation. While the mission 
remains the unchanged, the landscape in which we offer 
that mission is rapidly changing. The wisdom of Canoeing 
the Mountains draws us into a conversation about how 
we adapt to those challenges, focus on the leadership 
skills that will help us to continue the mission, seek the 
assistance of those already familiar with this new terrain, 
and look forward into the future with hope.

I find Bolsinger’s reflections a positive way to look into the 
reality and possibilities that are before us as a Church.

Focus on your own transformation together, not on 
your church dying.

Focus on the mountains ahead, not the rivers behind.

Focus on continually learning, not what you have 
already mastered.i

The clergy conference, Standing Committee, Bishop’s 
Leadership Team and some parishes have all had an 
opportunity to grapple with this text at one level or 
another. If you would like to have access to a copy of the 
text to see how it may impact on your understanding 
of leadership, lay and ordained, in the Church, please 
contact The Rev’d Deborah Broome, Ministry Educator at 
the Diocesan Office.

1. Todd Bolsinger, Canoeing the Mountains: Christian 
Leadership in Uncharted Territory (Illinois: InterVarsity 
Press, 2015), p215.
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Around the Diocese

 Some of the Anglican contingent waiting to join the procession for 

the powhiri for the apology (see articles)

Christmas Pageant at Motu (in the Parish of Waikohu) 

Installation of the Reverend Linda King at the Parish of Waikohu

Southern Hawke's Bay Vicar Jo Crosse and 

the labyrinth now in its 4th year created very 

simply in the chancel with tinsel and tea lights
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Text of the apology to the Tauranga Moana hapu, 
Ngāti Tapu and Ngai Tamarāwaho, as formally 
adopted by the General Synod/Te Hīnota Whānui 
in New Plymouth on 10th May 2018.

 IN THE NAME OF GOD.  AMEN
TO THE FAITHFUL IN CHRIST JESUS
THROUGHOUT THE WORLD, GREETINGS;

Motion 14 amended

Ko te mōtini 14 kua oti nei te whakatika

Formal apology to Ngati Tapu and Ngaitamarawaho of 
Tauranga Moana

He whakapāha ōkawa ki a Ngāti Tapu rātou ko 
Ngāitamarawaho, Tauranga Moana

1. The Most Rev’d P Richardson   
2. The Rt Rev’d N Katene

1.  Ātipīhopa P Richardson   
2. Pīhopa N Kātene

That this General Synod / te Hīnota Whānui 2018:

Ko te whakatau a te General Synod/Hīnota Whānui 
(GSHW) 2018:

1. Apologises to Nga Iwi o Tauranga Moana, 
whanui tonu, for the yielding and loss of 
the Te Papa mission lands and commits to 
continue to pray for a final and mutually 
agreeable settlement to the Tauranga Moana 
land case before the Waitangi Tribunal; and,

1. Ka tuku whakapāha te GSHW ki ngā iwi o 
Tauranga Moana whānui tonu mō te tukunga 
atu (nā te pēhanga mai a te Kāwanatanga i 
tukuna ai) me te ngaromanga o ngā whenua 

o te mīhana o Te Papa, ā, ka kī taurangi ka rite tonu 
te inoi a te GSHW ki tō tātou Matua i te Rangi kia 
whakatakotoria tētahi kirimene tūturu, he mea 
whakaae e te katoa, hei whakarite i te take o ngā 
whenua o Tauranga Moana kei te aroaro o te Rōpū 
Whakamana i te Tiriti o Waitangi e whakahaeretia 
nei.

2. Notes that a parcel of land in Tauranga Moana 
of approximately 1300 acres known as the “Te 
Papa Block,” is the subject of concern for the 
Otamataha Trust representing Ngati Tapu and 
Ngaitamarawaho; and,

2.  Kua mōhio te GSHW ko te whenua, tōna 1300 eka te 
nui, e kīa nei ko ‘Te Papa Block’, he take e pā ana ki te 
Ōtamataha Trust e tū nei hei māngai mō Ngāti Tapu 
rātou ko Ngāitamarawaho.

3. Receives the report “Naboth’s Vineyard: Towards 
reconciliation in Tauranga Moana,” researched and 
presented by Dr Alistair Reese, which details the 
concerns regarding the disposal of this land by the 
Church Missionary Society Central Lands Board to the 
colonial government in 1866. (See Synod papers) The 
lands were transferred “ka tuku, ka hoko” in 1838 by the 
then Church Missionary Society Central Land Board in 
Tauranga under the care and oversight of Archdeacon 
Alfred Brown to be held in Trust for Mana Whenua. The 
land was held and deployed for many years in line with 
the hapu’s intention. These Te Papa lands were finally 
and reluctantly yielded by the Church Missionary Society 
Central Land Board to the Crown under great pressure 
from the colonial government and following many 
expressions of concern, in exchange for one-fifth of the 
surveyed sections of land; and, 

3. Kua takoto ki te aroaro o te GSHW te pūrongo “Naboth’s 
Vineyard: Towards reconciliation in Tauranga Moana,” 
he mea rangahau, he mea tāpae nā Tākuta Alistair 
Reese. Kei reira e āta whakarārangihia ana ngā 
āwangawanga e pā ana ki te tukunga atu o aua whenua 
e te Church Missionary Society Central Lands Board ki 
te Kāwanatanga o te koroni i te tau 1866 (tir. ngā pepa 
a te GSWH). Nō te tau 1838, i tukuna aua whenua e te 
Church Missionary Society Central Lands Board  o taua 
wā i Tauranga ki raro i te kaitiakitanga o Ātirīkona Alfred 
Brown hei painga mō te Mana Whenua. He nui ngā 
tau i puritia ai, i whakamahia ai aua whenua i runga 
anō i te hiahia o ngā hapū. Engari, nā te kaha pēhi a te 
Kāwanatanga, i tukuna noatia atu aua whenua o Te Papa 
e te Church Missionary Society Central Lands Board ki te 
Karauna, ahakoa kāore te Poari i pai kia pērātia, ahakoa 
hoki te maha o ngā āwangawanga i whakapuakina. 
I whakahokia ki te Poari ko te haurima anake o ngā 
tekihana whenua kua oti nei te rūri.

4.   Is of the opinion that the pressure placed by the 
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colonial government on the Church Missionary Society 
Central Land Board to yield the Te Papa Block for sale in 
March 1866 was undue and inappropriate.  This process 
meant that the cultural and moral obligation described 
in clause 7 was not met by the then Church Missionary 
Society Central Land Board; and,

4. Ki tā te GSHW, ko te pēhanga a te Kāwanatanga 
i tukuna atu ai ngā whenua o Te Papa e te 
Church Missionary Society Central Lands 
Board i a Māehe 1866 kia hokohokona atu 
ai, i taumaha rawa, kāore hoki i tika. Nā taua 
āhua whakahaere, kāore i tutuki i te Church 
Missionary Society Central Lands Board o 
taua wā ngā here-ā-ahurea, ā-matatika kei te 
tekiona 7 e takoto ana.

5. Is of the opinion that the pressure on 
the Church Missionary Society Central 
Land Board to yield the Te Papa Mission 
lands constitutes a breach of the Treaty of 
Waitangi/te Tiriti o Waitangi  principles in 
terms of the Crown’s obligations regarding 
partnership, protection and participation 
of Māori gifted /sold land for particular 
purposes, as well as a breach of local Māori 
rangatiratanga of Māori land sold in good 
faith for a particular purpose, and held in 
Trust by a recipient body for that purpose 
only, namely the then Church Missionary 
Society Central Land Board; and,

5.  Ki tā te GSHW, ko te pēhanga i tukuna atu ai ngā whenua 
o Te Papa e te Church Missionary Society Central Lands 
Board he takahi i ngā kaupapa o te Treaty of Waitangi/
te Tiriti o Waitangi, me ngā here kei runga i te Karauna; 
arā, kia noho rangapū, kia whai wāhi tahi te Karauna 
me ngā hapū ki te tiaki, ki te whakamaru i ngā whenua 
Māori kua tukuna kētia, kua hokona atu rānei mō 

tētahi take motuhake. He takahi hoki taua pēhanga a te 
Kāwanatanga i te rangatiratanga o te mana whenua i ngā 
whenua kua hokona atu i runga i te tika me te pono mō 
tētahi take motuhake, ā, kua riro ki raro i te kaitiakitanga o 
tētahi rōpū mō taua take motuhake anake, arā, o te Church 

o Tauranga Moana. Nā Pīhopa Peter Atkins, Pīhopa o 
Waiapu i taua wā, i pānui tāna tautoko i te whakahaere 
whiriwhiringa a te Rōpū Whakamana i te marama o 
Hepetema 1987.

7. That the General Synod/Te Hīnota 
Whānui acknowledges the moral force of 
the report of the Bicultural Commission 
of the Anglican Church on the Treaty of 
Waitangi, Te Ripoata o te Komihana mo 
te Kaupapa Tikanga Rua mo te Tiriti o 
Waitangi 1986, where in Appendix 1, page 
44, there is included the article by Chief 
Judge E.T.J. Durie “The Māori understanding 
of a gift compared to the law of charities.” 
Chief Judge Durie states that there is no 
necessary difference between sale and gift 
in terms of Māori understanding of land 
passing from them to others. There is to be a 
continuing relationship between the donor 
and donee either way. There is a greater 
duty to the donor than to others, and the 
acknowledgement of the donor’s interest. 
The General Synod/Te Hīnota Whānui 
considers that these principles apply in full 
to the Tauranga mission lands of Te Papa, 
where consultation with hapu over the story 
of the land and its respective sales and use, 
is right and proper, with a view to seeking 
restorative and reconciliatory outcomes; 

and,

7. E whakaae ana te GSHW i te kaha tika o te wairua o te 
pūrongo a te Bicultural Commission of the Anglican Church 
on the Treaty of Waitangi, a te Kōmihana mō te Kaupapa 
Tikanga Rua mō te Tiriti o Waitangi 1986. Kei te Āpitihanga 
1, whārangi 44, he tuhinga nā Kaiwhakawā Matua E.T.J 
Durie, arā, “The Māori understanding of a gift compared to 
the law of charities.” (Mō te tikanga, ki tō te Māori whakaaro, 

Missionary Society Central Lands Board.

6. Is affirming of the Waitangi Tribunal hearing of the 
Tauranga Moana land case as a whole noting the public 
support of the tribunal hearing process in September 
of 1987 by the Right Reverend Peter Atkins, the then 
Bishop of Waiapu; and,

6. E tautoko ana te GSHW i te whiriwhiringa a te Rōpū 
Whakamana i te Tiriti o Waitangi mō ngā whenua whānui 
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kaupapa nei.
Agreed (without dissent)

o tēnei mea, te takoha, me te ture e pā ana ki ngā kaupapa 
atawhai). Ka tuhi a Kaiwhakawā Matua Durie, ki tā te 
Māori titiro, kāore he rerekē o te tuku me te hoko-ā-moni i 
te whakawhitinga whenua e tētahi ki tētahi. Ka rite tonu te 
hononga i waenganui i te kaituku me te kaiwhiwhi, ahakoa 
he mea tuku-ā-takoha, he mea hoko-ā-moni rānei. Me 
hōhonu ake te tiaki a te kaiwhiwhi i te pānga o te kaituku 
i tō ētahi atu. E whakapono ana te GSHW e hāngai pū ana 
aua kaupapa ki te take o ngā whenua mīhana o Tauranga 
ki Te Papa, e tika ana hoki kia wānangatia tahitia me ngā 
hapū te hītori o aua whenua, pēhea i hokona atu ai, pēhea 
hoki te whakamahi i aua whenua, kia kitea ai he huarahi e 
ea ai ngā hē, e hohou ai te rongo.

8. Affirms the actions in 1997 of the Most Reverend 
Te Whakahuihui Vercoe as Pīhopa o Aotearoa, in 
partnership with the Right Reverend George Connor, 
Bishop in the Bay of Plenty of the Diocese of Waiapu, 
and Mr Don Shaw of the Tauranga Moana Māori 
pastorate, in facilitating the return of a smaller 
parcel of the remaining Church Missionary Society 
land to the Tauranga Moana Otamataha Trust, being 
the appropriate trust to receive these particular 
tribal assets, representing the Ngati Tapu and 
Ngaitamarawaho peoples of Tauranga Moana; and,

8. E tautoko ana te GSHW i ngā mahi a Ātipīhopa Te 
Whakahuihui Vercoe (Pīhopa o Aotearoa) rātou ko Pīhopa 
Hōri Connor (Pīhopa o te Pei o Pereti i te Pīhopatanga o 
Waiapu) ko Don Shaw (nō te Pāriha Māori o Tauranga 
Moana). Nō te tau 1997 ka parahia e rātou te huarahi 
e whakahokia ai ki te Tauranga Moana Ōtamataha 
Trust tētahi wāhanga iti iho nei o ngā toenga whenua o 
te Church Missionary Society. E tika ana kia riro mā taua 
Trust e tiaki aua whenua o te iwi, nā te mea i tū taua rōpū 
hei māngai mō Ngāti Tapu rātou ko Ngāitamarawaho o 

Tauranga Moana.

9. Affirms the request of Archbishop Philip Richardson 
on behalf of the Primates in asking Archbishop 
Emeritus David Moxon to liaise on their behalf with 
appropriate Anglican parties and the Otamataha Trust 
to seek to achieve a measure of restorative action and 
reconciliation relating to the Te Papa land loss. Noting 
that the Anglican parties include the Bishop of Waiapu, 
te Pīhopa o Te Manawa o Te Wheke and the National 
Director of the NZ Church Missionary Society (NZCMS) 
Trust Board, recognising that today’s NZCMS Trust Board 

te Hāhi Mihingare me te Ōtamataha Trust, kia kimihia ai 
he huarahi e ea ai ngā hē, e hohou ai te rongo i tēnei take, 
arā, te ngaromanga o te whenua o Te Papa. Ko ētahi o ngā 
tāngata o te Hāhi e whai pānga ana ki te take, ko te Pīhopa 
o Waiapu rātou ko te Pīhopa o te Manawa o te Wheke, ko te 
Kaiwhakahaere-ā-motu o te NZ Church Missionary  Society 
(NZCMS) Trust Board, ahakoa ehara taua poari i te uri-ā-
ture o te Church Missionary Society Central Lands Board o 
te rautau tekau mā iwa. 

10.  Asks the Archbishop of the New Zealand Dioceses and te 
Pīhopa o Aotearoa to report progress of the interested 
parties as noted, to the Standing Committee of General 
Synod/Te Hīnota Whānui; and,

10.    Ka tono te GSHW ki te Ātipīhopa o ngā Pīhopatanga o 
Niutīreni rāua ko te Pīhopa o Aotearoa kia tuku pūrongo 
ki te Komiti Tū Tonu o te GSHW e whakaatu ana he pēhea 
te haere o ngā whakawhitinga whakaaro a ngā rōpū i 
whakaingoatia i runga nei (tek. 9).

11. Empowers the Standing Committee of General 
Synod/Te Hīnota Whānui to support and endorse any 
actions needed and any applications made to church 
entities, trusts or donors in the restorative justice process 
involved above as the committee sees fit. 

11. Ka whakamana te GSHW i te Komiti Tū Tonu o te GSHW 
ki te tautoko, ki te whakaae i ngā mahi katoa, i ngā tono 
katoa e tāpaea nei ki ngā rōpū o te Hāhi, ki ngā Trusts, ki 
ngā Kaituku, ki te mea e whakapono ana te Komiti mā aua 
mahi me aua tono e kōkiritia ai te tika, e ea ai ngā hē i te 

Peri Reweti Kohu of Ngāi Tamarāwaho

is not legally related to the nineteenth century Church 
Missionary Society Central Lands Board; and,

9. E tautoko ana te GSHW i te tono a Ātipīhopa Philip 
Richardson (hei reo ia mō ngā Ātipīhopa katoa) ki a 
Ātipīhopa David Moxon, kia haere ia i raro i tō rātou 
mana hei takawaenga mō ngā tāngata me ngā rōpū o 
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Archbishop Alfred Walter Averill (4th), and Bishop Edward 
Stuart (2nd).

The pectoral cross that I wear today was first presented to 
Bishop Herbert Williams, grandson to William Williams, in 
1930, then again to Archbishop Sir Paul Reeves in 1971 and 
then to me in 2014. I wear it today in recognition of the 
symbolism of the office of Bishop of Waiapu and the physical 
link to my earliest predecessor William Williams, father to 
Leonard, grandfather to Herbert, brother to Henry Williams, 
and colleague and friend to Archdeacon Alfred Brown.

Te Hāhi Mihinare ki Aotearoa ki Niu Tīreni, ki Ngā Moutere 
o Te Moana Nui a Kiwa met in New Plymouth and heard 
the request that Archbishop Philip, Pīhopa Ngārahu and I 
submitted to them to support an apology for the actions of 
our predecessors, Williams and Brown, in yielding the Te Papa 
lands to the Crown and ignoring the moral obligations to 
address the exchange of land back to Ngāti Tapu and Ngāi 
Tamarawaho.

Te Hāhi Mihinare o Aotearoa stands here today because 
we have heard the call for an apology for the actions of our 
predecessors; we have listened to and learned from the 
events of the past; we have been moved by the stories of 
the consequences of our predecessors actions, the isolation 
from the whenua of mana whenua, the marginalisation and 
dislocation that has been experienced and the hardship that 
has been endured by mana whenua for more than 150 years.

We have heard afresh the knowledge and wisdom of te 
Ao Māori brought to us Chief Judge Eddie Durie about the 
continuing relationship between the donor and donee in a 
transaction of land. In our listening to history we have sought 
to find an expression of our desire for reconciliation, for 
addressing the wrongs of the past.

We too, knowing our own human frailty and capacity for 
making mistakes, have listened with compassion to the 
accounts of our predecessors, Williams and Brown, who 
sought to uphold and honour the trust that was given them by 
ngā iwi o Tauranga Moana for Te Papa. We acknowledge that 
our predecessors, Williams and Brown, struggled relentlessly 
to appeal to the Crown to act with honour and not seek to 
claim ownership of Te Papa, and instead to allow the Mission 
to continue in partnership with Ngā Iwi o Tauranga Moana.

We have heard the realities of the fractured relationships and 
broken trust that shaped the social, religious and political 
environment of the relationships between the mission and 
ngā iwi in 1866.

...continued on page 8.

Bishop William Williams and Archdeacon Alfred Brown, 
together and with the wider Church Missionary Society 
Central Land Board made a decision in 1866 to yield the Te 
Papa land, the land that we gather on today, to the Crown in 
what was an act of human failure under intense and undue 
pressure. I stand here today with the Church to acknowledge 
our past, our connection to the actions of the past, to support 
this apology and to commit to seeking a better relationship 
for the future.

In May this year Te Hīnota Whānui, the General Synod of 

Bishop Andrew spoke to those gathered following 
the presentation of the apology   

He hōnore, he korōria ki te Atua i runga rawa.  
He maungārongo ki te mata o te whenua.  
He whakaaro pai ki ngā tāngata katoa.  
E mihi ana hoki ki a Kīngi Tuheitia, te Kāhui Ariki me ngā 
kanohi o te Kīngitanga kua tae mai ki te tautoko tēnei rā.  
Ngāti Tapu, Ngāi Tamarawaho; tēnā koutou.  
E ngā iwi katoa o Tauranga Moana; tēnā koutou.  
Tātou katoa kua tau nei; tēnā koutou, tēnā koutou, tēnā 
koutou katoa. 
Ko Pihopa Anaru o Waiapu ahau.

I stand here today as the 16th Bishop of the Anglican Diocese 
of Waiapu. My predecessors form an unbroken chain linking 
the office I hold as the Bishop of this diocese to the events 
of the 1860’s and Bishop William Williams, the first bishop of 
Waiapu.

The bishop before me was Bishop David Rice and before 
him Bishop John Bluck. Alongside Bishop John was Assistant 
Bishop George Connor in the Bay of Plenty. It was Bishop 
George who stood alongside Atipīhopa Whakahuihui Vercoe 
and Mr Don Shaw in 1997 when they returned land that had 
been held by CMS to Otamataha Trust. Before Bishop John 
was Bishop Murray Mills, who followed Bishop Peter Atkins. It 
was Bishop Peter who, in 1987, voiced his support for ngā iwi 
o Tauranga Moana in the struggles for the Waitangi Tribunal 
hearings.

Bishop Peter was preceded by Bishop Ralph Matthews, who 
had followed Archbishop Sir Paul Reeves, who had followed on 
from Archbishop Norman Lesser. Bishop George Cruickshank 
was the 8th bishop of the diocese and was preceded by 
Bishop George Gerard and before him Bishop Herbert 
Williams. Bishop Herbert was the 6th bishop of Waiapu, the 
son of Bishop Leonard Williams the 3rd bishop of Waiapu 
and grandson of Bishop William Williams, the first bishop of 
Waiapu. Between them was Bishop William Sedgwick (5th), 
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Dr Alistair Reese, whose PhD thesis Te Papa: Naboth’s 
Vineyard has played a significant part in the journey towards 
this apology addressed those gathered:

We stand together today on a  wahi tapu  called by many 
Otamataha. A sacred land that over the centuries has been 
witness to great human flourishing as well as great human 
suffering.

The whakatauki/proverb declares:  Whatungarongaro te 
tangata, toitū te whenua  – The people fade from view but 
the land remains”. Today this sacred land remains, and bears 

witness to a hope that is endemic to the human spirit, and a 
hope based upon that which will unfold today.

We have gathered to participate in the Apology of the 
Anglican Church of New Zealand to Ngā Iwi o Tauranga Moana, 
whanui tonu, the collective of local  tangata whenua and in 
particular ngā hapū of Ngai Tamarāwaho and Ngātii Tapu.

Apologies are blunt instruments that acknowledge wrong 
and attempt to restore relationships that have been broken. 
In this instance the broken relationship is between Tauranga 
Māori and the Church , via its former mission arm,  the Church 
Missionary Society. Today the Anglican Church acknowledges 
its part in a complex series of events, which culminated in a 
betrayal of trust that ultimately resulted in the loss of land 
and the fissuring of a relationship with local iwi that was 
inextricably linked to the use and occupation of this land by 
CMS.  The following is an attempt to background some of the 
events that lead to today’s Apology. 

In the 1820’s various members of CMS, including its leader 
Reverend Henry Williams made several visits to Tauranga 
from their headquarters in Paihia.   On two occasions, 
the missionaries sailed as peacemakers alongside the 
multiple waka taua of Ngāpuhi, as they attempted to dissuade 
the northern tribe from their intent of utu. They also visited 
at other times to trade for potatoes and kumara, taking 
some children back to Paihia for schooling. As a result of 
these visits, CMS was invited by local rangatira to establish a 
mission station in the region. Eventually in 1838, the Anglican 
missionary Archdeacon Brown and his family arrived from 
Matamata.   He was to remain in Tauranga until his death in 
1884.

Brown received strong support from local leaders including 
Ngāti Tapu tohunga Matiu Tahu and the Ngati Hauā 
kingmaker: Wiremu Tamihana Tarapipipi Te Waharoa. The 
strong relationship that Brown forged over a period of years 
was demonstrated by the fact that many families took the 

...continued from page 7

We acknowledge that this church ultimately failed in our moral 
obligations, finally yielding the land for sale to the Crown 
under intense and undue pressure from the government of 
the day.

I have never before experienced the palpable sense of 
overwhelming grief that was present in the house of te 
Hīnota Whānui this year as we all stood in solemn respect 
to stand behind Archbishop Philip as he read the apology to 
the small ope who had travelled from Tauranga to support us 
and witness the presentation of the motion of apology to the 
synod.

Those of us here from te Hāhi Mihinare, as we support the 
reading and presentation of this apology, bring to this day 
the representative grief of a nation of Anglican bishops, 
clergy and laity. We come with friends and supporters from 
NZ Church Missionary Society, the Methodist Church, the 
Roman Catholic Church and with support from the wider 
Church community across Tauranga Moana, who have come 
to support this act of repentance and reconciliation and bear 
witness to this day.

We bring to today the memory of our predecessors who 
we know sought to find the best of relationships between 
the mission, the church and ngā iwi o Tauranga Moana and 
succumbed to intense pressure from the Crown. We come 
with solemn sadness that the events of the past have cast 
such a long shadow on the generations that have followed 
and left a legacy of injustice and controversy. We come in the 
anticipation that this act of repentance may help to shine a 
light of reconciliation across this whenua.

Nō reira, e ngā rangatira ma, e ngā hoa ma, tena koutou, tena 
koutou, tena tātou katoa.

Issue 80  Waiapu News
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name Brown/Paraone as a sign of respect for their pastoral 
shepherd.

After a period of settling Brown, on behalf of CMS negotiated 
the purchase of 2 parcels of land which together equated 
to 1333 acres. Known as the Te Papa peninsula, it forms the 
backbone of modern Tauranga City and stretches from the 
Strand to Gate Pa.

Why did the Archdeacon Brown purchase such a large piece of 
land – far more than the mission needed for its own purposes? 
From his journals we discern several reasons, but none were 
for personal gain.  These included his concern at the growing 
demand for land by the new settlers, many of whom he 
considered of dubious character and who had little regard for 
the well-being of tangata whenua. Not to mention their total 
disregard for local tikanga and lore. Secondly, he wanted to 
demonstrate to local Māori CMS’s long-term commitment. In 
other words, this acquisition was not a commercial purchase, 
but a relational transaction based upon mutual trust. The 
land was a tohu, or a symbol of a covenantal agreement.

This relational commitment is expressed in CMS’s own 
document which says about Te Papa: “That land was acquired 
and is retained under a solemn Trust that it should be applied 
to the benefit of the Native race & Church…”. This pledge was 
to be sorely tested by the ensuing events that enveloped 
Brown and his co-workers in the years ahead.

These events developed as a result of the Crown’s agenda to 
develop Te Papa as a strategic military settlement and settler 
outpost. Bishop William Williams of Waiapu and Archdeacon 
Brown, both members of the CMS Land Board began to refer 
to Te Papa at this time as Naboth’s Vineyard. A reference to 
the Old Testament story, whereby an ancestral plot of land 
was seized by the monarchs of the day. Naboth’s initial 
response to King Ahab’s request for land is interesting. He 
response for which he lost his life and land was this: “The Lord 
forbid that I should give you the inheritance of my ancestors.” 

Significantly, Naboth’s vineyard became a metaphor utilized 
by many rangatira in several parts of the motu in response to 
the unjust occupation and seizure of their lands.

In January 1864, Te Papa and the mission station was 
occupied by Government troops who sought to thwart local 
Māori support of Kingitanga.  This led to the local battles of 
Gate Pa/Pukehinahina, Te Ranga and the Bush Campaign. The 
Government consequently labelled local Māori as “rebels” 
under the New Zealand Settlement Act and confiscated 
about 50,000 acres of Tauranga land.

Brown and William’s appellation of Te Papa as Naboth’s 
Vineyard was prescient. The Government’s ambitions to 
develop the Tauranga peninsula as a new township gathered 
momentum. 

Pressure was placed upon CMS to sell the land to the Crown. 
Under instructions from the UK Board, the NZ Land Board 
initially resisted this pressure. The Board reminded the New 
Zealand missionaries of their commitment of Trust re the 
Te Papa purchase. They also stated that if the Government 
wanted the land, they would need to requisition it.

Finally, however in an ironic twist, without discussing 
the situation with local Māori, Bishop William Williams, 
Archdeacon Brown and Reverend Robert Burrows signed a 
document, gifting 4/5th s of the land to the Crown. Frederick 
Whitaker, the Government Secretary who dealt with the 
transaction expressed surprise at the “generosity of CMS’s 
offer”.  One can only surmise at the reasons for the change of 
heart.  The remaining 1/5th was retained and sold as sections 
within a few years. Archdeacon Brown kept 17 acres for his 
own family. The present-day Elms is where he maintained his 
residence.

Te Papa, which once housed a thriving mission station, and 
thriving Māori community, with schools, chapels, training 
institutions and local  maara, morphed into a settler and 

military town. Local Māori were displaced, and the work of the 
mission dwindled. Te Papa was certainly Naboth’s Vineyard. 
The heart of present-day Tauranga City has been founded 
upon this legacy; generations of new settlers have benefited 
from this betrayal of trust. However, hopefully this Apology 
today by the Anglican Church signals a  tatau pounamu, a 
doorway into reconciliation which will yield not only a healed 
relationship between  tangata whenua  and the Church, but 
also the healing of the land on which the City dwells.

Whatungarongaro te tangata, toitū te whenua.

Puhirake Ihaka - Ngāiti Tapu
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Born in Palmerson North and with Danish heritage, Linda King’s first sojourn in Whakatāne 
was from the age of six until eleven.There she attended James Street School and then 
Whakatāne Intermediate in its second year of operation before her family moved to 

Auckland.

The Knudsens were not a church-going family but Linda went to Sunday School as a child, and 
says “I have always had a really strong faith”. 

From the age of about eleven, she moved “away from church but not from God” at a time when 
her need to ask questions about faith matters was not satisfied.

On leaving school, Linda went into the army – as a logistics officer – and was part of the first 
team of women officers who trained alongside the men in the Royal Army Ordinance Corp. The 
three year term of service became six, during which time Linda lost her partner. 

Her move into accounting and management study and work was also the period when at 25 
she met her husband-to-be. Twelve years later, on his death, a set of circumstances drew Linda 
back towards the church. 

It was at this time that Linda met the Reverend Keith King who not only took her husband’s 
funeral service but became someone with whom Linda could share her questions. It was Keith 
who lent her two significant books at this stage of her journey: Living in Sin by John Spong 
and The Wounded Healer by Henri Nouwen. Out of reading these books came Linda’s call to 
ministry. She also knew, while still in deep grief, that this was not the time to follow up on her 
call, so she sat with it for a while.

Over those five years or so Linda became part of the Glen Eden Anglican Parish, then tried 
returning to her roots in the Presbyterian Church, and finally settled at St Luke’s Anglican 
Church, Mt Albert where Howard Leigh was the Vicar. At this point “it all came together”, she 
says.

So began a more intense period of exploration and discernment. Two years in the Auckland 
Diocesan Training Programme and a further year at St John’s Theological College culminated 
in Linda being ordained some 15 years ago. Over those years she was able to complete a 
Graduate Diploma in Theology and a Post Graduate Diploma in Ministry through Otago.

A twenty month curacy in Warkworth was followed by almost five years in Ngatea as minister 
of the Hauraki Plains Co-operating Parish. This was a three-way co-operative venture so the 
move to Whakatāne with its two partner churches is not at all strange to her.

Linda comes to Whakatāne after 8 ½ years in the Anglican Parish of Clevedon, south of 
Auckland and close to the Hunua Ranges.

How does one know when to move on to another parish? Linda describes the experience of 
many clergy, when she says she had no intention of going to Clevedon but in the space of 24 

Introducing our Upcycling & Furniture Restoring Minister
Adrienne Bruce talks with Whakatāne’s new Superintending Minister, Linda King

hours she received three calls from unrelated people suggesting to her this could be the next 
parish for her to consider. It was almost a similarly serendipitous process when she felt the call 
to Whakatāne, where Linda already had a home.

So what does Linda do in her ‘spare’ time? The list appears to be endless and heading that list is 
restoring furniture, upcycling stuff – “I don’t think I have a new piece of furniture in my home” – 
to knitting, sewing, cooking, watching movies, reading – and more reading...! Linda also loves 
gardening and is keen on ‘urban harvest’ so she intends filling her section with edible fruit and 
vegetables.

And did I mention, she has a passion for New Zealand Cricket and is just waiting for the call up 
as Chaplain to the New Zealand Cricket team.
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Deborah Broome describes a little about this year’s Clergy Conference. 

Clergy Conference 2018, held in Havelock North, focused on the area of adaptive 
leadership.   Clergy are aware that what they were trained for (whenever and however 
they were trained) is not going to be enough to let them lead well into the future, in 

a cultural context that is very different from what they were expecting. The conference was 
structured around Tod Bolsinger’s book Canoeing the Mountains, and participants looked at 
what it takes to lead well on and off the map - in familiar surroundings and in uncharted 
territory.

Canoeing the Mountains: Christian Leadership in Uncharted Territory (2015) takes the (1804-
06) expedition of explorers Lewis and Clark as a metaphor for Church leadership. Captain 
Meriwether Lewis and Second Lieutenant William Clark led the Corps of Discovery on an 
expedition to cross the western portion of the United States, searching for a waterway to the 
Pacific Ocean. Where they had expected to canoe down a river, they found themselves in the 
Rocky Mountains. They had to develop new tools and ways of working, in association with a 
young Native American woman, Sacagawea: often it is the locals – for whom the context is 
familiar – that can be most helpful.

Presenters at Clergy Conference included the Rev’d Karen Kemp, Dean of Tikanga Pākehā 
students at St John’s College in Auckland, as well as Bishop Andrew and Hawke’s Bay Regional 
Dean David van Oeveren and Ministry Educator Deborah Broome.  The Rev’d Dr Mary Caygill 
(Methodist Minister in Remuera and a past lecturer in Pastoral and Practical Theology at St 
John’s / Trinity) led the Bible Studies from the book of Job. Together clergy explored a range 
of issues, deepening their understanding of their ministry contexts and of what it takes to 
lead well ‘on the map’ (i.e. in familiar territory) and looking at the challenges of leading in a 
completely new environment. By the end of the week the walls of the conference centre were 
covered with sheets of responses and questions – things people were unsettled by, and things 
that made them curious. These were all transcribed and are being worked through by the 
Bishop’s Leadership Team and by Standing Committee.

Clergy Conference 2019 will take place 15-18 October, in the Bay of Plenty. 

Leading On and Off the Map
Study towards a Diploma of Christian Studies or take papers for interest:

• Doing Theology - THE 510 (15 credits)

• Introduction to Liturgy and Worship as Education and Formation  

- THE 513 (5 credits) - in third weekend.

Taught in residential weekends in Taupo - so you learn as part of a community:

22-24 February 26-28 April 17-19 May

Flexi-Learn (online learning):  

• New Testament (begins Wednesday13 March)

More details from the Ministry Educator, Reverend Deborah Broome -

educator@waiapu.com, 021 509 107.  Enrol by 1 February 2019.

Anglican Studies Papers for Semester One, 2019
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Rebecca Ashcroft, Advisor to the CEO gives an overview of what ACW offers around the Diocese.

20 Years of Service to Anglican Care:  Carol Goldie-Anderson 
Twenty years ago, Carol left the Early Childhood sector to become a volunteer companion at 
Growing through Grief (GtG) Tauranga. After just a year, Carol became the co-ordinator for 
GTG Tauranga and Mount Maunganui, a role she held for 10 years. In that time, Carol saw 
nearly 1,500 children and young people through the programme, piloted new programmes, 
and facilitated groups of all ages. She then became the manager for all GTG services in Waiapu 
and became part of the Waiapu Anglican Social Services Trust Board (WASSTB) senior team. 
In this team Carol worked with parish management committees for the GTG services around 
Waiapu and was ‘blown away’ by their strength of commitment and deep belief in the work.

Carol’s role expanded to include parish-based GtG programmes nationally. In this new work 
she supported the growth and integrity of the programme around the country as the New 
Zealand trainer for the Seasons™ programme, which at that time saw WASSTB as the New 
Zealand franchise holder for the programme.

Since 2015 GtG has made the shift to using the Seasons for Growth programme. Carol has 
remained as trainer of this new and 
expanded programme. Carol says that 
over the years, she has heard the grief 
stories of hundreds of children, young 
people, and adults, and has learnt that 
the heart of the work is to be present, 
to listen, and to be respectful. Some 
of her favourite moments from the 
past two decades have been speaking 
at conferences, talking, listening, and 
laughing with different groups, and 
being witness to tiny gems of hope such 
as when a child, listening to another says, 
‘me too!’ and knows they aren’t alone.

Carol said she has found her roles 
rewarding, knowing she has contributed 

to the development of the service locally and nationally, and finds it an honour to meet and 
train the dedicated people involved in the programme. 

10 Years’ Service:  Erin Batley 
Erin started her journey with ACW ten years ago as an unqualified reliever at St Mary’s Early 
Childhood Education Centre in Bayfair, Mount Maunganui and Merivale Whānau Aroha Centre 
(now Waiapu Kids Merivale) in Tauranga. Erin described her first experiences at Merivale as 
‘coming home’ to her new whānau away from her whānau in Te Kuiti. She had planned to work 
only for a year before heading to Australia to work in the mines. However at the end of that 
period she found her passion for working in this arena and decided to stay permanently and 
train to become a teacher. Erin grew and developed her skills at Merivale to become the head 
teacher and, when the role came up, applied for and became the Manager of Waiapu Kids St 
Francis in Rotorua.

Carol (right) with CEO Lucy Laitinen receiving her 

20-year Service Award

Erin (centre) with her whanau at Waiapu Kids St Francis 
Counselling and support services

Anglican Care Waiapu
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As Manager of St Francis, Erin positively transformed the environment and built stronger 
relationships with whānau and the community. She is warm, friendly and down to earth - 
nothing is a problem. It takes quite a bit to get her rattled, which is just as well as there was a 
drive by shooting opposite the centre the day after she was offered the job!     

Erin has high standards for herself and her team and wants to make the centre the best it can 
be and instil a sense of pride and belonging. Erin is passionate about the children at the centre 
and their achievements and makes sure the work they do is given the respect it deserves. Erin 
has a special passion and consideration for tamariki with learning challenges and goes above 
and beyond to ensure early learning is easy for all. 

Ten years on and Erin is still with us – thank goodness for that because her talent and passion 
for early leaning would be wasted in smelly desert mines!

The Te Hapara team had 34 members made up of Te Hapara Family Services staff and their 
families, Waiapu Kids Whānau Aroha staff, children, and their families, as well as some people 
from the community. 

Te Hapara Family Services Manager Nicola Dimery said the number of people who gave it a 
go was outstanding. She said it was a great way to improve overall health and wellness, and 
brought the services closer together by building rapport, collegiality, and strengthening the 
team as a whole. Feedback from parents who walked daily with their tamariki was positive, 
with many saying their relationship and communication with their children improved.  

Nicola said the motivation and passion from team members inspired everyone to ‘think big’ 
and push themselves to new limits. It also sparked a competitive side of the team, which kept 
the team in a top 10 placing for the whole challenge.

The Te Hapara team completed the seven-week Titirangi “Mt Everest” Challenge in 8th place 
out of 183 teams. The total number of climbs everyone in the team did was 857, which is 

equivalent to climbing Mt Everest more than 12 times. 

Katarina Rakuraku, social worker at Te 
Hapara Family Services, said the team 
are all extremely proud of their effort 
and achievement given the number of 
teams they were up against. Katarina 
said it was an awesome community 
event to be part of and they are already 
planning on taking up the challenge in 
2019.

Te Hapara team completes the seven week Titirangi Mt Everest Challenge

Te Hapara Team comes in 8th

Te Hapara Titirangi Mt Everest Challenge

Te Hapara Family Services and Waiapu Kids Whānau Aroha in Gisborne entered a team in 
the 2018 Titirangi Mt Everest Challenge, which began in September. The Titirangi Mt Everest 
Challenge is a seven week-long event where people of all ages walk, run, or cycle up Titirangi 
(also known as Kaiti Hill) in Gisborne 68 times, which is equal to the height of Mount Everest. 
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•	 At Waerenga-ā-hika, just north-west of Gisborne, the seat of the bishopric for Bishop 
William Williams, a seige and defence of the adjacent pā in Hauhau hands in November 
1865 saw the destruction of his mission centre and his enforced move to Napier. 71 
defenders were killed. The government and kūpapa casualities were 11 killed and 20 
wounded.

•	 There was a threat of attack by Hauhau forces on Napier in October 1866. Two 
skirmishes took place – at Pētane and Ōmarunui, north and west of the township. The 
settler forces combined with Ngāti Kahungunu fighters had four of their number killed 
and 13 wounded. The Hauhau force comprising many Ngāti Hineuru (from Te Haroto and 
Tarawera) had 23 killed and over 30 wounded.

•	 Te Kooti Arikirangi Te Turuki had joined settler forces in the seige at Waerenga-ā-hika. But 
because his loyalty was questioned he was unjustly shipped off to the Chatham Islands 
as a prisoner. He led a mutiny there, and brought back the ship and followers, landing at 
Whareongonga south of Gisborne, and commenceed a long guerilla campaign against 
both Māori and Pākehā throughout the North Island. At Ruakituri, inland from Wairoa 
three skirmishes occurred in August 1868 – the Government forces lost six killed and five 
wounded. Te Kooti lost 20-30 men.

•	 The most devastating raid by Te Kooti occurred two months later at Matawhero, just 
west of Gisborne (Turanganui-ā-kiwa), and is seen as his revenge for his Chatham Islands 
imprisonment. His warriors killed 37 Māori and 33 Pākehā, men, women and children, in 
what is seen as a pretty ruthless reprisal.

•	 He and his forces were then pursued inland to the Ngātapa pā, beyond present-day Rere, 
by Government and kūpapa forces. The pā was beseiged. In a counter reprisal in January 
1869 between 86 and 128 captured followers of Te Kooti were brutally massacred and 
their bodies thrown from the pā ramparts. Te Kooti only just escaped.

•	 Warfare moved to Mohaka southeast of Wairoa in April 1869. Te Kooti’s forces killed 61 
Māori and seven Pākehā. Casualities among Te Kooti’s followers are unknown. By this 
time there were many garrisons and stockades erected throughout our diocesan area.

•	 One was at Ōpepe, a few kilometres southeast of Taupō. In June  1869 there was a surpise 
attack by Te Kooti’s forces. Nine militia were killed. On Highway 5 you can easily walk to 
their graves.

•	 The last battle of Te Kooti’s campaign was at Te Pōrere, west of Lake Rotoaira, in October 
1869 when Government forces attacked his defended redoubt (it’s still  there today).  
Thirty seven of his warriors were killed, 30 captured. Te Kooti again escaped. The Tuhoe 
iwi living in the vastness of the Ureweras have unjustly been accused of harbouring Te 
Kooti. This was a situation which was not of their making.

Bill Bennett reflects on the way New Zealand Wars have affected the Diocese of Waiapu and whose shadows are still cast over a number of key diocesan sites.

Scattered in every region of our diocese are cemeteries and urupā containing the graves 
of those involved in the 19th century land wars of Aotearoa New Zealand. On ANZAC Day 
we commemorate all who died for this country in theatres of war in other lands. But there 

is increasing agitation to remember all died in the battles which took place here. 

At the heart of the Land Wars was the harsh confiscation of land from Māori by Governor Grey 
and the political administration of the time. On one side were land-hungry colonial settlers; 
on the other Māori defenders of traditional tribal lands. We remember the pacifist policy of 
Te Atiawa at Parihaka, and the reluctant rise of the Kingitanga movement, and the disastrous 
battles in the Wairau valley, Hutt Valley, Taranaki, Whanganui and Waikato. The loss of life for 
the latter three regions in the mid 1860s was colossal – 1800 Māori, 800 Pākehā and kūpapa. 
Battles such as at Rangiriri, Ōrakau and Rangiaowhia saw the rise of Pai Marire (the Hauhau 
movement) and conflict spilled over in the Waiapu Diocese. We’ve just remembered the 
Armistice that ended the 1st World War with appalling loss of life. But 19th century Aotearoa 
New Zealand saw much injustice and many battles and considerable loss of life.

The following places in Waiapu saw conflict and suffering:

•	 The British advance under General Cameron on Pukehinahina (Gate Pā) on the Tauranga 
peninsula in April 1864 was repulsed by Māori. 15 Māori were killed. The British lost 35, 
with 75  wounded. 

•	 At Te Ranga, a few kms inland and two months later Cameron’s forces defeated Māori 
with 13 British and 108 Māori killed. The subsequent land confiscation is an issue which 
has only recently been addressed, along with the Anglican Church’s CMS involvement in 
hosting British officers at the time.

•	 In March 1865 at Ōpotiki the death of Carl Volkner at the hands of Hauhau warriors has 
been an ongoing grievance in the lives of both races in that area. The British and kūpapa 
lost 60 killed and many innocent Whakatōhea defenders died. Again the governemnt of 
the day initiated harsh land confiscation. The whole of the Whakatōhea iwi were confined 
to a small reservation east of the Waiaua River. Only in recent times has reconcilation 
begun to be been effected.

•	 On the East Coast, at Pukemaire near Tikitiki, Hungahungatoroa inland from present-
day Te Araroa, and at Mawhai Point near Tokomaru Bay, between June and October 1865 
there were military engagements between pro-Pai Marire and anti-Pai Marire factions of 
Ngati Porou. Those opposing Pai Marire were supplied with arms and ammunition by the 
Crown, with Government troops with naval support involved in the siege at Pukemaire. 
Five Government troops are buried near Rangitukia; an unknown number of Ngati Porou 
were killed in the various engagements. Many people took refuge in various pa along the 
East Coast and Ngati Porou were spared land confiscation due to their co-operation with 
the Crown.

When War was in our Midst 
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Book Review

•	 Another confrontation between the Government and Māori leadership took place during 
the 1st World War at Maungapohatu in the heart of Tuhoe country. Rua Kenana was 
seen as a prophet and leader of the Ringatū faith. But his stance was interpreted by the 
government authorities as an act of subversion. A police raid saw him arrested and two of 
his followers killed. The diocesan pilgrimage to Maungapohatu held in 2006 included an 
attempt to re-build bridges between the diocese and Ringatū followers.

We will find at most of these theatres of conflict memorials and ūrupa. It is only in recent 
times that the injustice of the settlers’ land grab and the government confiscations are being 
addressed through the Waitangi Tribunal. The human cost was considerable. Families, both 
Māori and Pākehā in successive generations, still remember and acknowledge the effects of 
these battles. And this doesn’t include the 1000s of Māori killed in the Musket Wars of the 1820-
30s. In those few years of warfare in Waiapu about 700 people died. The question remains – 
how do we honour these dead from both sides of this sad conflict?

Forgiveness in Practice Pickwick Publications Eugene, Oregon. 
Published 2013. 236 pages. 

Reviewed by Reverend Deborah Broome. 

Edited by Stephen Hance (London and Philadelphia: Jessica 
Kingsley Publ, 2019).

We’re told we need to forgive – for what else is “forgive us our sins as 
we forgive those who sin against us”? We’re told that forgiveness will 
help us to heal, to let our hurts go, and to gain a sense of freedom 
from the past. We’re not always told that forgiveness is difficult, 
sometimes impossible. Sometimes life, in all its messiness, gets in 

the way. Sometimes we find that forgiving ourselves, or accepting forgiveness from others, 
is the bit that’s really hard. This book contains articles on a number of aspects of forgiveness: 
Christian, but also Jewish, Muslim, Buddhist, plus various secular contexts. The authors are 
pastors, theologians, counsellors, and psychiatrists – people who approach the issues around 
forgiveness from a whole range of perspectives. 

Many of the chapters trace the emotional journey involved in the process of forgiving in a 
number of different situations. These include thinking about and accepting forgiveness on 
the part of those who have committed acts of grave violence; self-forgiveness; and forgiveness 
after medical harm or interpersonal abuse. There is a useful chapter on revenge, as something 
that keeps us “locked in a prison of our own making”. One particularly stunning chapter, 
especially for those of us in this part of the world, is Richard Carter’s essay “Face to Face with 
Endless Mercy: how a Christian community forgives”. Carter, the chaplain to the community 
at the time, reflects on the aftermath of the torture and murder of seven members of The 
Melanesian Brotherhood in 2003. Carter writes, “I had no desire to forgive those who showed 
no remorse.  …But I did not want revenge. What I wanted, more than anything, was to believe 
that the lives lost had not been in vain.” One of his insights is that “The grace that is forgiveness 
often begins at the point of nakedness and emptiness.”

Another helpful chapter is Marian Liebmann’s one on “Restorative Justice and Forgiveness. 
She notes that while forgiveness means different things to different people, restorative justice 
is more about understanding and dialogue: sometimes, this leads to forgiveness, at other 
times it does not. Nevertheless, restorative justice can provide a process which paves the way 
for forgiveness, and this can be helpful for many victims and offenders.

This book is available from the diocesan library.A Maori warrior carries water to a wounded British soldier, even though 
the British are attacking the Maori camp. A dramatic scene, significant 
to this story because the soldier on the ground is 34 year-old Lieutenant-
Colonel Henry Booth, officer commanding the 43rd Light Infantry at 
what has become known as the Battle of Gate Pa.



16 Issue 80  Waiapu News

Born in Hamilton, Christine Scott moved with her school 
teacher father and mother to several small communities 
including Rere in Eastland and Waihi until at the age of 

eight when her family finally settled in Taupō.

It was there that Christine received her primary and secondary 
schooling. She recalls that the family always attended church 
wherever they lived. So it was natural that her family would 
settle and have  extensive involvement over many decades 
at St Andrew’s in Taupō. And it was here that Christine’s faith 
journey also had its beginnings.

On leaving school Christine headed for Pharmacy School at 
CIT in Wellington. Her first placement was in Napier where 
she had expected to settle for a year, however this turned 
into 22 years. For 18 of those years she was at the Napier 
Hospital Pharmacy, and with the Napier and Hastings 
Hospitals combining, she moved to Hawkes Bay Hospital 
and in later years was a Team Leader. 

I asked Christine what she most enjoyed about her 
Pharmacy work and she commented, it was “being with the 
staff and patients which included the educational aspect of 
the work”. As Team Leader she lost this direct contact with 
staff and patients as that role involved mostly supervising 
technicians.

It was in those years in Napier that Christine became a 
parishioner at the Cathedral.

Being a member of the Cathedral choir was an important 
part of her formation where, “in singing hymns I learned 
theology without even knowing I was”. As a theologian once 
said, “Sing me your songs and I’ll tell you your theology.” 

Exploration towards possible ordination began for Christine 
in 1999, and as for many this was a process over some 
years. During that time she did the Education for Ministry 
(EFM) course with Sandy Neal in Mahora. In 2002 Christine 

formally entered the discernment process and was selected 
for possible future ordination. 2003 to 2005 saw her training 
at St John’s Theological College.

Her curacy was served back in Waiapu at St Luke’s, Rotorua in 
2006 – 2007 with the Rev’d Jenny Chalmers.

Christine then “crossed the border” into Waikato-Taranaki 
where she was the Vicar of Otorohanga from 2008. During 
this time she also became the Archdeacon of Waitomo and a 
Canon of Waikato Cathedral.

By 2017 the time had come to consider moving to another 
parish. So began another process of discernment for Christine 

which resulted in her appointment as Vicar of Mount 
Maunganui in September this year.

During her time in Otorohanga Christine has the opportunity 
to complete an Enablers Course in Auckland as well as take 
Study Leave in Scotland, England and France. There she 
explored a Congregational Development Programme called 
“Casting the Net” in the Diocese of St Andrew’s, Dunkeld 
and Dunblane.  She also spent time at Iona Abbey and at 
Taizé exploring how music, worship, and bible study develop 
communities of faith.

What are the highlights of ministry for Christine? Not unlike 
her highlights in pharmacy work, Christine especially enjoys 
being with people and the pastoral ministry involved such as 
funerals and the ministry that arises from those interactions.

In her spare time Christine enjoys Scottish Country Dancing, 
pilates and walking. She is getting her  garden at the vicarage 
up and running. And she has just bought an e-bike.

Her fur-family currently includes Caspar, the 19 year old 
Burmese – “the only posh cat I have ever had”; Tom, who adopted 
her in Otorohanga, aged 11 and Gemma (her mother’s cat) of 
five years, who has already explored all the neighbour’s roofs. 

Adrienne Bruce catches up with Christine Scott in her new role as Vicar of Mount Maunganui.
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Albert & Charlotte Brown

From an entry in Dictionary of New Zealand Biography (1990) 
written by Jinty Rorke; edited by Stephen Donald (2018) as we 
reflect on the Anglican apology to Ngā iwi o Tauranga Moana 
in this issue. 

Alfred Nesbit Brown served as a Church Missionary 
Society missionary in New Zealand from 1829 to 1884. 
He was born on 23 October 1803 in Colchester, Essex, 

England. His parents were Ann and Joseph Brown. Alfred 
attended school in Colchester, and became articled to a local 
attorney. He applied to the Anglican missionary body, the 
Church Missionary Society in 1824, encouraged to do so by 
Dr William Marsh, vicar of St Peter’s, Colchester, his friend and 
mentor, who taught him the evangelical principles to which 
he adhered all his life. 
After training at the CMS school in Islington, London, Alfred 
Brown was ordained deacon on 10 June 1827 and priest on 1 
June 1828. Shortly before leaving England for New Zealand, 
he married Charlotte Arnett. Charlotte was born probably in 
1795 or 1796. 
Alfred and Charlotte Brown sailed first for Australia on the 
Elizabeth. They arrived in the Bay of Islands on the City of 
Edinburgh on 29 November 1829. Although Alfred was only 
the third ordained missionary to arrive in the country, the 
couple at first took charge of the missionaries’ children. Three 
children were born to them in the next eight years – a stillborn 
child, a son and a daughter.
On 9 April 1835 Alfred Brown opened a mission station at 
Matamata in the Waikato, near Te Waharoa’s pa. This mission 
lasted little more than a year: intertribal warfare forced the 
closure of the station in October 1836. 
Two of his notable converts from the area was Te Waharoa’s 
son, Wiremu Tamihana Tarapipipi, and Te Waharoa’s nephew 
Ngapipi, who were baptised in 1839. Ngapipi took the baptism 
name Wiremu (probably for William Williams) and Maihi 
as Brown’s son Marsh, who died in 1845 aged 14, following 
an illness contracted while at St John’s Collegiate School at 
Waimate North. He is buried in the mission cemetery on the 

site of Otamataha pā. Ngapipi was the father of Tarore, killed 
while evacuating the CMS station in 1836.
The Brown family took up residence at Te Papa, Tauranga, in 
January 1838, and by 1839 Alfred Brown had purchased 1,333 
acres of land for the CMS which he placed in trust for the 
benefit of local iwi in an effort to thwart the land purchases by 
the New Zealand Company. Both the purchase of the mission 
station site and the rest of Te Papa peninsula transactions 
were examined by the Land Claims Commission established 
by Hobson to investigate all pre-1840 land transactions with 
Māori. 
The Commission held hearings in Tauranga in 1844. Despite 
objection from Māori, the transactions were confirmed and 
a Crown Grant for 1330 acres was issued in 1852 to William 
Williams, Alfred Brown and other named missionaries of the 
CMS ... “to hold in Trust for the said Society for ever”. There was 
no mention of religious or educational purposes, leaving open 
the ability of the CMS to hold the land for tangata whenua, as 
declared by Brown.
Bishop Selwyn granted him his licence as minister of the 
Tauranga district on 19 December 1842 and appointed him 
the first archdeacon of Tauranga on 31 December 1843. He 
was installed in September 1844. 
In all areas of his work Alfred was supported by his wife 
Charlotte, who was described as pious and ‘superior in 
education to most Female Missionaries’. Her teaching 
experience proved invaluable to her, as she had charge of 
the infants’ and girls’ schools. She supervised the work of the 
station in the absence of her husband on his frequent pastoral 
visits around the Bay of Plenty, ran her own household, 
travelled miles over rough country to care for the wives of 
the other missionaries when they needed her in illness or 
in childbirth, took the children of other missionary families 
into her own home, and received graciously many important 
visitors. All this she achieved in spite of the severe headaches 
she suffered all her life in New Zealand.
Life was not all duty. Alfred Brown may have been rigid in 
his religious views, but he had a lively sense of humour, 
read widely and wrote poetry. His only printed work, Brief 
memorials of an only son (1845), was inspired by the death 
of his son, Alfred Marsh, in whose memory he also endowed 
a scholarship at St John’s College, Auckland. His closest friend 
among his colleagues was William Williams. He was a keen 
and successful gardener, and it seems that he and Charlotte 
loved music, for they brought with them what for many years 
was purported to be the first piano to come to New Zealand.

On 13 November 1855 Charlotte Brown died in Auckland, and 
was buried in Parnell. Four years later, on 18 February 1860, at 
Wellington, Alfred married his second wife, Christina Crombie 
Grant Johnston.
Alfred Brown’s mission was affected when inter-racial war 
spread to Tauranga in 1864. British and colonial troops 
camped on mission land at Te Papa and Brown was called 
upon to minister to the wounded and bury the dead after the 
battles of the Gate Pā and Te Ranga. Although he attempted 
to be impartial, he lost the trust of local Māori people by his 
association with their enemies.
Moreover, he came into conflict with the colonial government 
after the war when military settlers occupied mission 
property without CMS permission. After some negotiation 
the CMS relinquished four-fifths of its Tauranga land to the 
government, retaining one-fifth as an endowment. In 1873 
the mission house and 17 acres were purchased by Brown. 
The property, named ‘The Elms’ at that time, was eventually 
passed on to, and preserved by, his second wife’s family.
Until well into his old age Brown spent up to four months of 
each year walking the tracks of the Bay of Plenty and Waikato 
to preach and baptise. He often acted as a mediator between 
warring tribes. His aims were to protect Māori from European 
influence and to convert them into perfect Christians. In both 
of these he failed, but this failure in no way detracts from the 
sincerity of his attempt, or the depth of his love for Māori 
people. Alfred Brown died on 7 September 1884 at Tauranga, 
and is buried in the mission cemetery at his former mission 
station.

Alfred Brown

The Reverend Stephen Donald
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From the Ministry Educator

One of my favourite paintings – I used to go and look at it in my lunchtimes when I lived 
in Brussels – is Bruegel’s The Census at Bethlehem (also known as The Numbering at 
Bethlehem), painted in 1566.  Bruegel sets the Census at Bethlehem in a busy Flemish 

village in winter, a village like the ones he and his audience knew well. It’s a busy scene filled 
with over 100 people – men, women, children, going about their ordinary lives. In the middle 
of the painting is a woman on a donkey, being led by a man with a carpenter’s saw: from the 
title of the painting we realise this is Mary and Joseph, but anyone looking at the painting 
must search to see them: Rowan Williams calls it a sophisticated version of ‘Where’s Wally?’ The 
key thing is that no-one notices them.  

This is an intensely political painting, depicting 16th-century Flanders which was then under 
Spanish rule. There are clues here to a background of conflict and oppression – taxes being 
collected from poor peasants and sent off to Spain, the Church needing repair. Unlike earlier 
‘Virgin & Child’ paintings where Mary is larger than life, the figures of Mary and Joseph are the 
same size as other figures: society was beginning to be more democratic, and Bruegel shows 
it. It’s very multi-layered, combining the religious, the economic and the everyday.

So, what might Bruegel be saying here about the world into which Jesus came? What sort of 
world is that? And what has changed, between the time of Jesus’ birth, Bruegel’s time, and our 
own?   

I look at this painting and wonder what it would be like to do what Bruegel did – set the 
Christmas story in our own context. How would we do that? Where would we set the scene, 
and what would we include? It would be summer, I suppose – so where would people be 
gathering, and what would they be doing? If we set this in Waiapu, what types of people 
would we paint? 

Bruegel framed it around the census, and the taxation aspects: what elements of the story 
would we focus on? Where is the political power concentrated today in our society, and what 
would we want to protest about? Who are the people we forget to notice?

It’s easy, at this time of year, to get caught up in the Christmas story, the baby born at Bethlehem 
and forget why that baby was born – to live and die and rise again to bring people and God 
back together again. It’s easy at Christmas to forget Easter. But Bruegel doesn’t do that. He 
brings Good Friday into this painting, in things like the wooden cross on the frozen lake, or the 
three roosters in the foreground – ‘before the cock crows you will deny me three times. If we 
were telling the story in our context, in New Zealand, in Waiapu, would we put Easter into the 
picture? How would we do it?  

Christmas through Bruegel's ' The Numbering at Bethlehem'
In this painting we see God hidden in the midst of everyday life. Dozens of ordinary people 
are going about their business, oblivious to the miracle taking place in their midst. And that 
is often how it is.  Things, even important things, can happen as if in the background, while 
everyone is focusing on something else. We can miss signs of God if we’re not looking for 
them. May we get better at noticing where God is, and how God is acting in our world. May 
we get better at helping others to see God.

Next year we will celebrate 40 years of Top Parish in Waiapu. If you have special memories 
to share, old photographs or contacts of people we should know about who attended 
Top Parish in the early years, we would love to hear from you. 

Save the date, bring a team and come and join us:  29-31 March 2019 at Keswick Christian 
Camp, Rotorua.

Please contact Jocelyn Czerwonka, Waiapu Koru Ministry Leader at:  koru@waiapu.com.

Top Parish turns 40 in Waiapu

The Reverend Deborah Broome

Issue 80  Waiapu News
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Be the Lifeline this Christmas
Faced with a hungry child or a man injured on the side of the road at Christmas, who would 
not want to stop to help.  More difficult to see are the people harmed by conflict and political 
circumstances not of their making.  Those living on the edge need help too.

Christian World Service has launched its 
annual Christmas Appeal to feed the 
hungry, give water to the thirsty, and 

respect the dignity of all people.  Taking its lead 
from our partner the DSPR Jordan (Department 
of Service to Palestinian Refugees) working 
with Syrian refugees, CWS invites you to ‘Be the 
Lifeline’ in these challenging times.  

In the north of Palestine’s West Bank the 
small village of Aquabah nestles in the hills.  
Surrounded by arable land, the residents 
cultivate less than a third of it.  On the land 
they have access to, the villagers herd sheep 
and grow crops.  At one time 1,000 people 
lived in the village.  After the Israeli military 
took much of the land for military operations, 
many fled to a neighbouring village leaving 
only 300 residents in the village.  Thanks to 
the determined villagers who have garnered 
international support, some 400 villagers have 
returned.

Living on the edge of conflict is no easy matter.  
For years residents stood up to Israeli efforts 
to force them from their homes.  Everyday 
farmers set out to take their sheep to its lush 
fields or to tend their lands.  If the military 
piled large concrete blocks on the road, they 
could go no further.  Instead they bought feed 

for their animals or watched tanks and soldiers crush their crops.  The constant pressure of 
military activity and their difficulties gaining access to water and electricity made the villagers 
more determined to stay on their traditional land.  They have learnt to work together for the 
whole community, building a kindergarten, medical centre, sewing factory and now a tea-
manufacturing enterprise.

One of the challenges is to earn an income.  For the last two years DSPR has been working 
to improve their resilience on this sharp edge of conflict.  Thanks to the combined support 
of CWS and international donors, they have built eight plastic tunnel house with water tanks 

and irrigation systems.  In the tunnel houses they have planted 39,000 seedlings, producing 
two tons of fresh herbs every 40 days.  The herbs are dried in a storage room built with 
DSPR help.  Once dry, a mixture of 12 herbs is blended and packaged for sale.  DSPR has 
built a strong relationship with the Rural Women’s Development Society who manage the tea 
manufacturing cooperative.  Thanks to the donation of an old packaging machine, the small 
factory was working well.  The high quality tea could be transported to market when the roads 
were open.  However, now the machine is broken and they need help to buy another.

Since churches began helping Palestinian refugees in 1948, DSPR has held on to the dream of 
a just peace between Israel and Palestine.  

The Christmas Appeal explores how partners like DSPR contribute to the 17 Sustainable 
Development Goals. Goal 16 is to achieve Peace, Justice and Strong Institutions. These Goals 
agreed by the United Nations in 2015 are for everyone and include a commitment to leave no 
one behind.

Christian World Service invites you to join the lifeline of hope this Christmas.  Your support will 
give people, the strength and resources to rebuild their lives and protect their communities 
from harm.  Our partners are embedded in the local community and don’t give up.  They 
inspire people with a vision of a fairer world and help them respond to the challenges they 
face.  They can reach deep into the most vulnerable communities and will leave no one behind.  

Find worship, stories and other resources or make a donation at: http://christmasappeal.org.nz

christmasappeal.org.nzDONATE TODAY

Be the

Palestinian woman packaging the herbal tea as part of the tea co-op.
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Ewok ponders a year of challenges & change (with help from Artemis).

What a year it’s been. Even for a mature Persian bloke like me it’s been a real 
challenge. 

Athena died 12 months ago. That was real tough. I still miss her, and I guess 
I always will. And then … along came Artemis. She’s a non-stop bundle of white furry 
energy. When she first arrived I didn’t know what to make of her. I was still missing 
Athena, and Artemis is soooo different. But we’ve become real good mates. We often 
go to sleep together and I let her eat from my food bowl. She often wants to follow 
me around and do what I’m doing. Best of all, we get to play together, though I think 
the humans don’t appreciate it when we play chase late at night. Being a middle-
aged bloke, and Artemis being just a kid, I have to set some boundaries, and there are 
times when I have to tell her off. But I don’t stay cross with her for long. I guess it’s like 
that for you humans.

The other big thing to happen was when both the humans went away for two weeks. 
A really kind man came to look after us, but I missed the humans big time. It stressed 
me out. I guess I find change hard – even change that I know is good. My human 
explained to me that big change, even good change, can involve grief. To help with 
change I’m sharing with Artemis some of my jobs, like writing these articles. So, here’s 
something from her.

Hello everybody, this is Artemis.  I’m the Persian cat who belongs to Deborah Broome, 
and I have just had my first birthday. I came to live with her and Ewok and Ewok’s 
human in March. I’d never been away from my mother and all my litter-mates before 
that, so I was really pleased to have Ewok there to help me settle in and show me 
where everything is. I’d never have found our litter tray and our food bowls without 
him. He also told me about Athena – she sounds really special. She died the same day 
I was born, so I feel connected to her somehow. I hope if you ever go to a new place 
you have someone like Ewok to help you settle in.

Ewok has been telling me about something called Christmas. He says there will be 
lots of people coming to stay, and presents (for us too, I hear) and heaps of wrapping 
paper to play with. The best thing is that there will be a big tree – inside! – for me 

Artemis and Ewok

to climb and shiny things on it that we can play with. I am so looking forward to 
Christmas. I hope you all have a great time, and have special people to play with and 
a grape vine to hide in when you get tired.


